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Abstract. The Baduy tribe is an indigenous community in Banten Province divided into two main groups, namely
Inner Baduy and Outer Baduy, with varying levels of adherence to customary law and exposure to modernization.
This article examines various government policies that affect the survival and identity of the Baduy tribe. These
policies include the recognition of customary rights through Lebak Regency Regulation No. 32 of 2001, the
designation of Kanekes Village as customary land, and the designation of the Baduy area as a tourist destination.
Although these policies aim to protect the rights and preserve the culture of the Baduy, their implementation has
created a dilemma. On the one hand, tourism opens up new economic opportunities and raises cultural awareness.
On the other hand, the influx of tourists triggers significant social, cultural, economic, and environmental changes,
especially among the Outer Baduy, including the adoption of modern technology, shifts in consumption patterns,
and increased environmental pollution. Thus, preservation policies have ironically become drivers of change that
undermine the Baduy community's original identity.
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1. INTRODUCTION

Indonesia is a diverse nation residing over 1,300 ethnic groups, a record by Central
Statistics Agency. Of all tribes, Javanese are still the majority population living in Java Islands
who are almost 100 million population (Ayu, 2024). Yet, this island is also home to other tribes
such Baduy Tribe, indigenous ethnic residing in Banten Province. The following section points

the location of the Baduy within Banten Province, a small province in Java Island:

Figure 1. Baduy Location Map in Banten Province, Java Island
Source: (Maftukha, 2019)
The Baduy, a sub-group of the Sundanese people, are a minority community known for
their adherence to customary law and their tendency to isolate themselves from external
influences and cultures. Basically, they usually strive to be self-sufficient, refraining from

seeking external assistances (Muhibah & Rohimah, 2023). The Baduy community strongly
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upholds the principle of harmony between humans and nature, a legacy passed down through
generations from their ancestors. They maintain this principle by living simply, avoiding from
advanced technology and modernization. This natural lifestyle is preserved without reliance on
modern technology or chemicals and walking is the primary mode of transportation for daily
activities (Abduh et al., 2023). However, they maintain their loyalty to the Indonesian
government, one of evidences is their annual practice of presenting a portion of their harvest
to the Governor. The Baduy practice the Kepu'unan, a customary law and adhere to the Sunda
Wiwitan belief, an ancient monotheism practice inherited by their ancestors (Muhibah &
Rohimah, 2023).

The influx of foreign values and culture, particularly through tourism, has time after
time caused socio-cultural changes within the Baduy (Bahrudin & Zurohman, 2021). The tribe
then has split into two main groups: the Inner Baduy, also known as Baduy Tangtu, and the
Outer Baduy or Baduy Panamping. Both the Inner and Outer Baduy reside within the same
administrative village, Kanekes Village, but are separated into different hamlets. The Outer
Baduy inhabit various hamlets in the northern parts, while the Inner Baduy reside in the
southern part, especially in three hamlets: Cibeo, Cikertawana, and Cikeusik. The distinctions
between the two groups, Aside from geographical location, are their cultural practices, daily
life patterns, and the values they hold (Pudjiastuti et al., 2023). The Outer Baduy are those who
have loosened themselves from the strict customary laws and traditions through a
modernization of local traditions. Conversely, the Inner Baduy remain unwaveringly
committed to preserving these indigenous traditions.

The Outer Baduy usually have loosened their adherence to customary law; while some
still follow Sunda Wiwitan, others have adopted Islam or Christianity (Muhibah & Rohimah,
2023). A high openness has emerged among the Outer Baduy, who have adopted various social
changes originating from the wider world particularly in social and technological aspects, such
as using mobile phones for communication and information. They have also begun wearing
clothing with motifs different from their traditional attire (Bahrudin & Zurohman, 2021). In
terms of livelihood, aside from farming the Outer Baduy sustain themselves by selling
agricultural products such as fruits, honey, cocoa, bananas, and other goods (Nurfalah et al.,
2023).

In contrast to the Outer Baduy, the Inner Baduy continue to preserve their customs and
beliefs. They are resistant to external influences identical with modernization in all aspects.
Regarding their livelihood, the Inner Baduy firmly maintain their traditions and seek to reject

all modern behaviours and lifestyles. They are primarily associated with farming and
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agriculture using traditional tools. For the Inner Baduy, formal school is considered a taboo.
The community holds the assumption that if the Baduy become educated and intelligent, they
will damage the environment and potentially disrupt the order established by their ancestors
(Senoaji, 2011). The knowledge, practice and insights deemed necessary for them pertains to
survival skills and customs, including mantras used for rice planting, traditional ceremonies,
and craft-making skills, which are typically taught by family, customary leaders, and peers
(Asyari et al., 2017). However, outsiders are permitted to enter the Inner Baduy area, but under
strict conditions; for instance, they are prohibited from bringing cameras or chemical products
like shampoo (Sitorus, 2025). The Inner Baduy view that the Outer Baduy are no longer

considered truly the Baduy because they have abandoned the adhered customs and beliefs.

However, they are still regarded as kin due to their shared ancestral origin (Muhibah &

Rohimah, 2023).

Figure 2. Inner Baduy : White and Black Figure 3. Inner Baduy: Blue and Black
Source: (Darmawan, 2021) Source: (Patricia, 2023)

2. LITERATURE REVIEW

In an increasingly modern era, the process of cultural commodification has become an
important factor in tourism-related development and the well-being of local communities.
Cultural commodification is the process of transforming elements of local culture into products
marketed for tourist consumption, with both positive and negative impacts on the communities
that own the culture. On the positive side, commodification can provide significant economic
benefits through job creation, increased income, and the promotion of local businesses, as has
happened in South Africa, where cultural heritage has been commercialized to stimulate

economic development (Conradie, 2019; Mbaiwa, 2011). In addition, this process can also
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trigger a cultural revival by preserving traditional practices that are nearly extinct, as seen in
the Kaili community in Indonesia, which utilizes tourism to preserve the production of bark
cloth, or in China, where ethnic music is commodified to maintain cultural identity (Saefudin,
2024; Su, 2011). On the negative side, however, commodification is often criticized for causing
the loss of cultural authenticity, where traditional practices and artifacts are altered to meet
tourist expectations, thereby eroding their original meaning as has happened with traditional
Indonesian art, which has been modified for the tourism industry (Irianto & Laksono, 2017).
Furthermore, this process also triggers the erosion of traditional values and practices that can
fundamentally change the structure of society, as well as lead to exploitation and socio-
economic inequality when economic profits are prioritized over the welfare of the host

community (Al-Romeedy et al., 2025; Philip et al., 2026; Wickens, 2017).

3. RESULT AND DISCUSSION
Policies and Its Impacts Towards Baduy Tribe

The Baduy are one of the indigenous communities whose rights are protected under
Indonesian legislation. The national constitution, specifically the 1945 Constitution, contains
at least three articles that recognize and protect indigenous peoples: Article 18B paragraph (2),
Article 281 paragraph (3), and Article 32 paragraph (1) and (2)(Haris et al., 2024). Furthermore,
various other regulations at different levels govern issues related to indigenous communities,
including the Baduy. In the context of local laws, the local government has implemented
several rules to protect the sustainability of the Baduy community.

The first is a Local Law of Lebak Regency no 32 of 2001 concerning the Protection of
the Customary Rights of the Baduy Community. This regulation covers: the stipulation of
customary rights or Ulayat Rights and exceptions to these rights; the boundaries of the Baduy
customary territory, including village and natural borders; criminal provisions; investigation
procedures; and other stipulations. Ulayat Rights is a concept in Baduy customary law that
establishes a communal land ownership system based on traditional stipulations. Through this
rights, the Baduy community has the authority to manage their interaction with the
environment, including regulating land governance within their territory, to ensure the
community's sustainability and well-being (Tuasalamony, 2024). With this law, the Baduy
community carries out one of their customary practices related to the environment, known
as “Pikukuh”. This customary law strictly prohibits any potentially destructive and exploitative

actions against the forest. For them, the forest is a sacred trust. Furthermore, it also forbids
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activities such as hoeing the land or using modern technology (Asteria et al., 2022; Pratama,
2025).

This local law of Lebak Regency initiative originated from the Baduy community itself,
driven by three main issues: illegal logging, theft of harvests, and the shifting of territorial
boundaries by outsiders claiming the land as state property. However, the existence of this law
has not immediately resolved problems. Its implementation is still hindered by a lack of
socialization, leading to the persistence of illegal practices like logging and forest product theft
on the Baduy borders. Additionally, this indigenous community faced a new threat in the form
of planned oil drilling in their territory (Sumawijaya et al., 2020).

The second is Kanekes Village Law, no 1 of 2007, which elaborates on local law of
Lebak Regency No 32 of 2001 concerning cultural visits (Saba Budaya) and the protection of
the indigenous community of the Kanekes area. This regulation stipulates that Kanekes Village
is designated as customary land. The recognition of this customary land, spanning 5,130.36
hectares, grants the Baduy community full authority to manage their ancestral domain. As the
only indigenous community in Indonesia with specific regulations, their local wisdom serves
as an example for other regions in this era of autonomy (Sumawijaya et al., 2020).

Among the numerous government laws in any levels, the one with the most significant
impact on the Baduy's sustainability is the local law designating the Baduy area, Kanekes
Village, as a tourist destination. This began with a local law of Lebak Regency No 13 of 1990,
concerning the fostering and development of Baduy customary institutions. This regulation
was based on the rationale that Baduy culture would be more easily preserved alongside the
increasing public interest in visiting the Baduy area.

The designation of the Baduy area as a tourist attraction is believed by some to be the
starting point for changes in the Baduy way of life, as they began to be influenced by the outside
world, leading naturally to the split the Baduy into the Inner and Outer Baduy. Kanekes Village
became increasingly crowded with visitors after 1992. The government opened Ciboleger
Village in Bojongmenteng as the gateway to the Baduy territory. The parking area and a shop
established in Ciboleger have now transformed into a basecamp for tourists intending to enter
the Baduy area. Subsequently, through a Decree of the Leuwidamar Sub-district Head in 2005,
Kanekes Village was authorized to manage Baduy tourism independently. In 2019, the Lebak
Tourism Office recorded 42,174 domestic and 54 foreign tourists visiting Baduy (Zaenudin,
2020). The main draw for tourists is the Baduy community's pristine environment and deep-
rooted local wisdom. Their steadfast adherence to a traditional way of life offers a uniquely

authentic experience for visitors seeking something different from conventional tourism.
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In an interview, Jaro Saija, the Head of Kanekes Village, stated that "The Baduy
community prefers the concept of Saba budaya (cultural visit) over tourism. Tourism usually
requires permanent development, while saba budaya is about building relationships. We want
to show our lives as they are our homes, our behaviours, and our daily routines. As hosts, we

are happy to welcome guests who want to learn directly about our culture" (Mutaqien et al.,

2022).

Figure 4. Tourists Visiting Baduy Area
Source: (Planet Merdeka, 2025)
Tourist visits to Kanekes Village bring about a significant socio-cultural change within
the Baduy community, especially among the Outer Baduy. Baduy community show a deeper
appreciation for their culture by studying their ancestral history. The literacy rate among the
Baduy is showing improvement. Their linguistic abilities have expanded from speaking only
Sundanese to acquiring proficiency in Indonesia language. Cross-cultural interaction expands
views and reducing preconceptions among the Baduy community towards foreign tourists. Yet,
these also leave negative impacts. The Baduy community starts to violate customs by owning
modern devices and secretly organizing formal educations. A shift in the Baduy people's
lifestyle occurs, such as adopting social media use from tourists (Mutaqien et al., 2022).
Economically, new job opportunities and markets have opened up for the Baduy
community to sell their handicrafts and fruits in addition to farming (Darmadi et al., 2024).
Improved infrastructures support their online businesses and the distribution of goods. Yet,
negative economic impacts show that economic inequality has emerged between Baduy
residents who interact with tourists and those who do not. The consumption patterns of the
Baduy community have shifted towards being more consumerist and unhealthy (Mutaqien et
al., 2022). Ecologically, there are positive impacts; Baduy settlements have become more
organized, and the community has started adopting cleaner habits like using waste bins and

joining sanitation programs. However, tourism has also caused environmental issues: plastic
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litter, river pollution from chemicals, and violations of sacred areas through photography or

drone use (Mutaqien et al., 2022).

4. CONCLUSION

Government policies toward the Baduy tribe, which include recognition of customary
rights (Lebak Regency Regulation No. 32/2001), designation of Kanekes Village as customary
land, and designation of the Baduy area as a tourist destination, have created a complex
dilemma. On the one hand, these policies have succeeded in providing legal recognition,
opening new economic opportunities through tourism, and increasing cultural awareness
among the wider community. On the other hand, their implementation, especially the tourism
policy, has become the main trigger for significant social, cultural, economic, and
environmental changes. The negative impacts are particularly felt by the Outer Baduy
community, which has begun adopting modern technology, experienced shifts in consumption
patterns, and faced environmental pollution from tourist waste and garbage. Ironically, the
policy designed to protect and preserve the original identity of the Baduy tribe has, in practice,
accelerated a process of change that is slowly eroding traditional values and deepening the

segregation between the Inner Baduy and the Outer Baduy.
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